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Jainism

Jainism - A religion of India that teaches a path to spiritual purity and enlightenment through a disciplined mode of life founded upon the tradition of ahimsa, nonviolence to all living creatures. Beginning in the 7th–5th century BCE, Jainism evolved into a cultural system that has made significant contributions to Indian philosophy and logic, art and architecture, mathematics, astronomy and astrology, and literature. Along with Hinduism and Buddhism, it is one of the three most ancient Indian religious traditions still in existence.

Jainism is a religion that prescribes a path of non-violence towards all living beings. Its philosophy and practice emphasize the necessity of self-effort to move the soul towards divine consciousness and liberation. Any soul that has conquered its own inner enemies and achieved the state of supreme being is called Jina (Conqueror or Victor). Jainism is also referred to as Shraman (self-reliant).

The name Jainism derives from the Sanskrit verb ji, “to conquer.” It refers to the ascetic battle that it is believed Jain renunciants (monks and nuns) must fight against the passions and bodily senses to gain omniscience and purity of soul or enlightenment. The most illustrious of those few individuals who have achieved enlightenment are called Jina (literally, “Conqueror”), and the tradition’s monastic and lay adherents are called Jain (“Follower of the Conquerors”), or Jaina. This term came to replace a more ancient designation, Nirgrantha (“Bondless”), originally applied to renunciants only.

Early history of Jainism

Jainism originated in the 7th–5th century BCE in the Ganges basin of eastern India, the scene of intense religious speculation and activity at that time. Buddhism also appeared in this region, as did other belief systems that renounced the world and opposed the ritualistic Brahmanic schools whose prestige derived from their claim of purity and their ability to perform the traditional rituals and sacrifices and to interpret their meaning. These new religious perspectives promoted asceticism, the abandonment of ritual, domestic and social action, and the attainment of gnosis (illumination) in an attempt to win, through one’s own efforts, freedom from repeated rebirth.

The first Jain figure for whom there is reasonable historical evidence is Parshvanatha (or Parshva), a renunciant teacher who may have lived in the 7th century BCE and founded a community based upon the abandonment of worldly concerns. Jain tradition regards him as the 23rd Tirthankara (literally, “Ford-maker,” i.e., one who leads the way across the stream of rebirths to salvation) of the current age (kalpa). The 24th and last Tirthankara of this age was Vardhamana, who is known by the epithet Mahavira (“Great Hero”) and is believed to have been the last teacher of “right” knowledge, faith, and practice. Although traditionally dated to 599–527 BCE, Mahavira must be regarded as a close contemporary of the Buddha (traditionally believed to have lived in 563–483 BCE but who probably flourished about a century later). The legendary accounts of Mahavira’s life preserved by the Jain scriptures provides the basis for his biography and enable some conclusions to be formulated about the nature of the early community he founded.

The origin of Jain philosophy traces back to the pre-historic time.  It is said 24 tirthankars or liberated persons preached this truth which was handed over one by one in course of time. The last of them was Vardhamana also called Mahavira, a contemporary of Gautam Buddha. The Jina or Tirthankaras so designated as they had conquered themselves through perfect knowledge and gained absolute freedom from the bondage of karma and as they had founded the four orders of monks, nuns, male and female disciples.

According to Jaina traditions, twenty four Tirthankaras were responsible for the origin and development of Jaina religion and philosophy. Of these, the first twenty two are of doubtful historicity. In the case of the last two, Parsvanatha and Mahavira, Buddhist works also confirm their historicity.

Parsvanatha

According to Jaina tradition the twenty-third Tirthankara, Parsvanatha was the son of King Asvasena of Varanasi and his Queen Vama. He abandoned the throne at the age of thirty and became an ascetic. He received enlightenment after 84 days of penance. He died at the age of 100 years, nearly 250 years before Mahavira. Parsvanatha believed in the eternity of `matter'. He left behind him a good number of followers. The followers of Parsvanatha wore a white garment. Thus it is clear that even before Mahavira some kind of Jaina faith existed.

Mahavira

The twenty-fourth Tirthankara was Vardhamana Mahavira. He was born in Kundagrama (Basukunda), a suburb of Vaisali (Muzzaffarpur district, Bihar) in 540 B.C. His father, Siddhartha was the head of Jnatrikas, a Kshatriya clan. His mother was Trishala, a Lichchhavi princess. Vardhamana was given a good education and was married to Yashoda. He had a daughter by her.

At the age of thirty, Vardhamana left his home and became an ascetic. At first he wore a single garment which he abandoned after 13 months and began to wander as a 'naked monk'. For twelve years he lived the life as an ascetic following severe austerities. In the 13th year of his asceticism, at the age of 42, he attained the 'supreme knowledge'. He was later known as `Mahavira (the supreme hero), or `Jina' (the conqueror). He was also hailed as `Islirgrantha' (free from fetters).

For the next thirty years he moved from place to place and preached his doctrines in Kosala, Magadha and further east. He wandered for eight months in a year and spent the four months of the rainy season in some famous town of eastern India. He often visited the courts of Bimbisara and Ajatasatru. He died at Pawa (near Rajagriha) in Patna district at the age of 72 (468 B.C.).

Teachings of Mahavira

Mahavira accepted most of the religious doctrines laid down by Parsvanatha. However, he made some alterations and additions to them.

Parsvanatha advocated the following four principles:

a) truth,

b) non-violence,

c) non-possession, and

d) not to receive anything which was not voluntarily given. To this Mahavira added celibacy (brahlinacharya).

Principles and other beliefs

Metaphysically, Jainism believes in plurality of souls and not in the existence of God. It holds that there are as many souls as there are living beings. They also accept the existence of souls even in animals and plants, with degrees of difference in the level of consciousness. They believe that every soul is capable of attaining infinite consciousness, power and happiness by removing all ‘Karmas’ or bondages. Infinite faith, infinite knowledge, infinite power and infinite bliss is the state of liberation. According to Jainism Nirvana or liberation is obtained through three jewels : Right Philosophy, Right Knowledge and Right Conduct. (Triratna) Right conduct implies 5 abstinences : not to lie, not to steal, not to strive for luxury and not to strive for possessions, not to be unchaste and not to injure (Ahimsa). Ahimsa is vital principle of Jainism. 

Jainism rejects the idea of creator of the world. It believes reality to be many sided. Jainism emphasises ‘Syatvada’ or ‘anekantvada’ which lays the mind open to truth coming from any quarter. No preposition about the truths can be absolute. This generates tolerance and regard for all. In the theory of knowledge Jainism accepted three sources of getting real knowledge, namely perception, inference and testimony.

Jainism encourages spiritual development through cultivation of one's own personal wisdom and reliance on self-control Right perception, Right knowledge and Right conduct (triple gems of Jainism) provide the path for attaining liberation (moksha) from the cycles of birth and death (samsara). When the soul sheds its karmic bonds completely, it attains divine consciousness. The goal of Jainism is to realize this soul's true nature. Jainism prescribes a path of non-violence to progress the soul to this ultimate goal. Those who have attained moksha are called siddha (liberated souls), and those who are attached to the world through their karma are called samsarin (mundane souls). Every soul has to follow the path, as explained by the jinas (victors) and revived by Tirthankaras, to attain the complete liberation or Nirvana.
Jains do not believe in the concept of a God head responsible for the manifestation of the Creation and Maintenance. The universe however keeps changing due to interactions between matter and energy in the course of time and governed by laws of nature with no necessity of a co-ordinator/regulator. It also believes that there is life in other parts of universe other than earth. Jains have extensive knowledge and classifications of various living organisms including micro-organisms that reside in mud, air and water. It teaches respect for all forms of life and encourage minimising harm to other living beings by practicing five major ethical principles.
Jains believe that to attain enlightenment and ultimately liberation, one must practice the following ethical principles (major vows) in thought, speech and action. The degree to which these principles are practiced is different for householders and monks. They are:

· Non-violence (Ahimsa) – to cause no harm to living beings. This is the fundamental vow from which all other vows stem. It involves minimizing intentional and unintentional harm to any other living creature. "Non-violence", is sometimes interpreted as not killing, but the concept goes far beyond that. It includes not harming or insulting other living beings, either directly, or indirectly through others. There can be even no room for thought to injure others, and no speech that influences others to inflict harm. It also includes respecting the views of others (non-absolutism and acceptance of multiple views).

· Truthfulness (Satya) – to always speak the truth in a harmless manner. A person who speaks the truth becomes trustworthy like a mother, venerable like a preceptor and dear to everyone like a kinsman. Given that non-violence has priority, all other principles yield to it, whenever there is a conflict. For example, if speaking truth will lead to violence, it is perfectly ethical to be silent.

· Non-stealing (Asteya) – to not take anything that is not willingly given. Asteya, "non-stealing", is the strict adherence to one's own possessions, without desire to take another's. One should remain satisfied by whatever is earned through honest labour. Any attempt to squeeze material wealth from others and/or exploit the weak is considered theft. Some of the guidelines for this principle are:

(1) Always give people fair value for labor or product.
(2) Never take things which are not offered.
(3) Never take things that are placed, dropped or forgotten by others
(4) Never purchase cheaper things if the price is the result of improper method (e.g. pyramid scheme, illegal business, stolen goods, etc.)

· Celibacy (Brahmacharya) – to control the senses including mind from indulgence. The basic intent of this vow is to conquer passion and to prevent the waste of energy. In this vow, the house holder must not have a sensual relationship with anybody other than one's own spouse. Jain monks and nuns should practice complete abstinence from sexual misconduct
· Non-possession or Non-materialism (Aparigraha) – to detach from people, places, and material things. Ownership of an object itself is not possessiveness; however attachment to an object is possessiveness. For householders, non-possession is an owning without attachment, because the notion of possession is illusory. The reality of life is that change is constant; thus, objects owned by someone today will be property of someone else in future. The householder is encouraged to discharge his or her duties to related people and objects as a trustee, without excessive attachment or aversion. For monks and nuns, non-possession is complete renunciation of property and relations including home and family. 
Jains hold that our universe and its laws of nature are eternal, without beginning or end. However, it constantly undergoes cyclical changes. Our universe is occupied by both living beings ("Jīva") and non-living objects ("Ajīva"). The samsarin (worldly or mundane) soul incarnates in various life forms during its journey over time. Human, sub-human (animal, insect, plant, etc.), super-human (heavenly being), and hell-being are the four macro forms of the samsari souls. A living being's thoughts, expressions and actions executed with intents of attachments and aversions, give rise to accumulation of karma. And these influxes of karma in turn contribute to determine our future circumstances that are both rewarding and punishing. 
A major characteristic of Jain belief is the emphasis on the consequences of not only physical but also mental behaviours. One's unconquered mind with anger, pride (ego), deceit, greed and uncontrolled sense organs are the powerful enemies of humans. Anger spoils good relations, pride destroys humility, deceit destroys peace and greed destroys everything. Jainism recommends conquering anger by forgiveness, pride (ego) by humility, deceit by straight-forwardness and greed by contentment. 
The principle of non-violence seeks to minimize karmas which limit the capabilities of the soul. Jainism views every soul as worthy of respect because it has the potential to become Siddha (Param-atma – "highest soul"). Because all living beings possess a soul, great care and awareness is essential in one's actions. Jainism emphasizes the equality of all life, advocating harmlessness towards all, whether the creatures are great or small. This policy extends even to microscopic organisms. Jainism acknowledges that every person has different capabilities and capacities to practice and therefore accepts different levels of compliance for ascetics and householders. The "great vows" (mahavrata) are prescribed for monks and "limited vows" (anuvrata) are prescribed for householders. In other words, the house-holders are encouraged to practice the five cardinal principles of non-violence, truthfulness, non-stealing, celibacy and non-possessiveness with their current practical limitations while the monks have to observe them very strictly. With consistent practice, it will be possible to overcome the limitations gradually, accelerating the spiritual progress.
Jains hold the above five major vows at the center of their lives. These vows cannot be fully implemented without the acceptance of a philosophy of non-absolutism. Anekantavada (multiple points of view), is a foundation of Jain philosophy. This philosophy allows the Jains to accept the truth in other philosophies from their perspective and thus inculcating a tolerance for other viewpoints. This is the application of non-violence in the sphere of thought. Thus, they view things from different angles, leads to understanding and toleration of different and even conflicting views. When this happens prejudices subside and a tendency to accommodate increases. The theory of Anekanta is therefore a unique experiment of non-violence at the root. 
A derivation of this principle is the doctrine of Syadvada that highlights every model relative to its view point. It is a matter of our daily experience that the same object which gives pleasure to us under certain circumstances becomes boring under different situations. Nonetheless relative truth is undoubtedly useful as it is a stepping stone to the ultimate realization and understanding of reality. The theory of Syadvada is based on the premise that every proposition is only relatively true. It all depends on the particular aspect from which we approach that proposition. Jains therefore developed logic that encompasses sevenfold predication so as to assist in the construction of proper judgment about any proposition.
Syadvada provides Jains with a systematic methodology to explore the real nature of reality and consider the problem in a non-violent way from different perspectives. This process ensures that each statement is expressed from seven different conditional and relative viewpoints or propositions, and thus it is known as theory of conditioned predication. 

Ethics

Given that the proper goal for a Jain is release from death and rebirth, and rebirth is caused by the accumulation of karma, all Jain ethics aims at purging karma that has been accumulated, and ceasing to accumulate new karma. Like Buddhists and Upanishadic thinkers, Jains believe that good karma leads to better circumstances in the next life, and bad karma to worse. However, since they conceive karma to be a material substance that draws the soul back into the body, all karma, both good and bad, leads to rebirth in the body. No karma can help a person achieve liberation from rebirth. Karma comes in different kinds, according to the kind of actions and intentions that attract it. In particular, it comes from four basic sources: 
(1) attachment to worldly things, 
(2) the passions, such as anger, greed, fear, pride, etc., 
(3) sensual enjoyment, and
 (4) ignorance, or false belief. 
Only the first three have a directly ethical or moral upshot, since ignorance is cured by knowledge, not by moral action.

The moral life, then, is in part the life devoted to breaking attachments to the world, including attachments to sensual enjoyment. Hence, the moral ideal in Jainism is an ascetic ideal. 
Karma in Jainism conveys a totally different meaning than commonly understood in the Brahmanism philosophy. It is not the so called inaccessible force that controls the fate of living beings in inexplicable ways. It does not simply mean "deed", "work", nor mystical force (adrsta), but a complex of very fine matter, imperceptible to the senses, which interacts with the soul in intensity and quantity proportional to the thoughts, speech and physical actions carried out with attachments and aversions, causing further bondages. 

Karma in Jainism is something material (karmapaudgalam), which produces certain conditions, like a medical pill has many effects. The effects of karma in Jainism is therefore a system of natural laws rather than moral laws. The concept of Karma in Jainism is basically a reaction due to the attachment or aversion with which an activity (both positive and negative) is executed in thought, verbal and physical sense. Similarly, when one acts without attachment and aversion there will be no further karmic bonding to the soul.
Karmas are grouped as Destructive Karmas, that obstruct the true nature of the soul and Non-Destructive Karmas that only affect the body in which the soul resides. As long as there are Destructive Karmas, the soul is caged in some body and will have to experience pain and suffering in many different forms. Jainism has extensive sub-classification and detailed explanation of each of these major categories and explains ways to stop the influx as well as get rid of the accumulated karmas.
Karma is of eight kinds: (Ahtakarma)
1. Knowledge-obscuring (Jnanavarniya) Just as the curtain obstructs the knowledge of things inside the room, so also the knowledge-obscuring Karma obstructs the expression of knowledge. 

2. Intuition-obscuring (Darsanavaraniya) Just as a door-keeper does not allow persons to meet the king, etc; so also the intuition obscuring Karma does not allow apprehension of things. 

3. Feeling-producing (Vedaniya): It produces pleasure and pain. Just as on licking honey from the sharp edge of a sword, the person enjoys honey as well as suffers pain, so also the feeling-producing Karma produces pleasure and pain in man. 

4 Delusion-producing (Mohaniya): It obstructs right belief and right conduct. Just as wine stupefies a person, so also the delusion-producing Karma perverts the person. 

5. Longevity-determining (Ayu): It determines the period of stay of self in a particular body. Just as wooden fetters stop the movement of a person, so also the longevity-determining Karma obliges the soul to stay in a particular body. 

6. Body-making (Nama): It makes different bodies; Just as the painter produces different pictures, so also the body-making Karma makes different bodies. 

7. Status-determining (gotra): It determines status in society; Just as a potter makes earthen pots of different sizes, so also the status-determining Karma determines status in society. 

8. Obstruction-generating (antaraya); It causes handicaps in the enjoyment of wealth and power. Just as a treasurer generates obstructions in giving money, etc. to others, so also the obstruction-generating Karma causes handicaps in charity, in gains and in self-power. Mahavira teaches us to purge ourselves of impurities arising from Karmas.

Jainism does not believe in the principles of reward, judgment, incarnation, and forgiveness.  One will have to bear the result of one’s own deeds. "The Nigantha Nätaputta teaches the annihilation by austerities of the old Karma, and the prevention by inactivity of new Karma. When Karma ceases, misery ceases; when misery ceases, perception ceases; when perception ceases, every misery will come to an end. In this way, a man is saved by pure annihilation of sin which is really effective."

Ritual practices and religious institutions -- Monks, nuns, and their practices

Shvetambara monks are allowed to retain a few possessions such as a robe, an alms bowl, a whisk broom, and a mukhavastrika (a piece of cloth held over the mouth to protect against the ingestion of small insects), which are presented by a senior monk at the time of initiation. For the non-image-worshiping Sthanakavasis and the Terapanthis, the mukhavastrika must be worn at all times. After initiation a monk must adhere to the “great vows” (mahavratas) to avoid injuring any life-form, lying, stealing, having sexual intercourse, or accepting personal possessions. To help him keep his vows, a monk’s life is carefully regulated in all details by specific ordinances and by the oversight of his superiors. For example, to help him observe the vow of nonviolence, a monk may not take his simple, vegetarian meals after dark, because to do so would increase the possibility of harming insects that might be attracted to the food. In addition, drinking water must first be boiled to ensure that there are no life-forms in it. Monks are expected to suffer with equanimity hardships imposed by the weather, geographic terrain, travel, or physical abuse; however, exceptions are allowed in emergencies, since a monk who survives a calamity can purify himself by confession and by practicing even more rigorous austerities.

Digambara monks take the same “great vows” as do the Shvetambara, but in acknowledgement of a much more intense interpretation of the vow of nonpossession, full-fledged Digambara monks remain naked, while lower-grade Digambara monks wear a loincloth and keep with them one piece of cloth not more than 1.5 yards (1.4 metres) long. Digambara monks use a peacock-feather duster to sweep the ground where they walk to avoid injuring any life-forms and drink water from a gourd. They beg for their only meal of the day using the cupped palms of their hand as an alms bowl. They regard their interpretation of the Jain monastic vocation as more in accord with the ancient model than that followed by the Shvetambaras.

All Jain renunciants must exercise the three guptis (care in thought, speech, and action) and the five samitis (types of vigilance over conduct). Essential to regular monastic ritual are the six “obligatory actions” (avashyaka), practiced daily and at important times of the ritual calendar: equanimity (samayika, a form of contemplative activity, which, in theory operates throughout the monk’s entire career); praise of the Tirthankaras; obeisance to the Tirthankaras, teachers, and scriptures; confession; resolution to avoid sinful activities; and “abandonment of the body” (standing or sitting in a meditative posture).

The type of austerities in which a monk engages, the length of time he practices them, and their severity are carefully regulated by his preceptor, who takes into account the monk’s spiritual development, his capacity to withstand the austerities, and his ability to understand how they help further his spiritual progress. The theoretical culmination of a monk’s ascetic rigours is the act of sallekhana, in which he lies on one side on a bed of thorny grass and ceases to move or eat. This act of ritual starvation is the monk’s ultimate act of nonattendance, by which he lets go of the body for the sake of his soul. Jain ideology views this as the ultimate act of self-control and triumph over the passions, rather than simply as suicide. While widely followed in ancient and medieval times, sallekhana is much less common today.

Both the Shvetambaras and Digambaras allow the initiation of nuns, and among the Shvetambaras, nuns outnumber monks by a ratio of approximately 3 to 1. Nevertheless, the status of Jain nuns is less prestigious than that of monks, to whom they are obliged by convention and textual stipulation to defer, despite the fact that these nuns are often women of great learning and spiritual attainment. In Digambara Jainism, nuns, who wear robes, accept the necessity of being reborn as men before they can advance significantly on the ascetic path.

Religious activity of the laity

While Jain literature from earliest times emphasizes the place of the monk and his concerns, it is clear that almost from the religion’s outset the majority of Jains have been laypersons who support the community of renunciants. The medieval period was a time of particularly intense reflection by both Shvetambara and Digambara monks on the role of the laity. Many treatises discussing the layman’s religious behaviour and vows were produced between the 5th and 17th century. According to these writings, lay behaviour should mirror the ascetic “great vows.” Jain doctrine, however, holds that while the ascetic path can lead to the destruction (nirjara) of karman, the lay path allows only for the warding off (samvara) of new karman and thus does not radically alter an individual’s karmic status.

The layman (Jainism’s focus is invariably upon the male) is enjoined to observe eight basic rules of behaviour, which vary but usually include the avoidance of night eating, as well as a diet that excludes meat, wine, honey, and types of fruits and roots deemed to harbour life-forms. There are also 12 vows to be taken: five anuvratas (“little vows”), three gunavratas, and four shikshavratas. The anuvratas are vows to abstain from violence, falsehood, and stealing; to be content with one’s own wife; and to limit one’s possessions. The other vows are supplementary and meant to strengthen and protect the anuvratas. They involve avoidance of unnecessary travel, of harmful activities, and of the pursuit of pleasure; fasting and control of diet; offering gifts and service to monks, the poor, and fellow believers; and voluntary death if the observance of the major vows proves impossible.

Lay people are further enjoined to perform the six “obligatory actions” at regular intervals, especially the samayika, a meditative and renunciatory ritual of limited duration. This ritual is intended to strengthen the resolve to pursue the spiritual discipline of Jain dharma (moral virtue) and is thought to bring the lay votary close to the demands required of an ascetic. It may be performed at home, in a temple, in a fasting hall, or before a monk.

Dating from early in the history of Jainism are 11 stages of a layman’s spiritual progress, or pratima (“statue”). Medieval writers conceived pratima as a ladder leading to higher stages of spiritual development. The last two stages lead logically to renunciation of the world and assumption of the ascetic life.

It was natural for monastic legislators to portray the careers of idealized lay people as a preparatory stage to the rigours of ascetic life, but for Jain lay life to have meaning it need not necessarily culminate in initiation as a monk. With its careful rules about food, its regular ceremonies and cultural traditions, Jainism provides the laity a rounded social world. Typically, Jain lay life is characterized by strict vegetarianism, disciplined business or professional activity, and responsible conduct of family affairs with a view to establishing a sound social reputation. Lay Jains believe that pious activity—including fasting and almsgiving, and especially the practice of nonviolence—enables an individual not only to advance a little further along the path to final liberation but to improve his current material situation. As a result, there is a stark contrast between the great prosperity of the Jain lay community and the austere self-denial of the monks and nuns it supports.
Aims of Education

• Truth is relativistic and pluralist, in a state of ‘may be’.  Knowledge, therefore may be viewed differently. Nothing fixed.

• Self-realisation as jiva is divine. Education must focus on his divinity and remove the material bond of soul.

• Education should lead to self-enlightenment and restore the full powers of jiva.

• Development of personality as an individual. Hence, more stress on individual aims.

• Teaching should give necessary jnana and penance to help jiva

• Cessation of Karma would disassociate jiva from it and regain its power and glory. Teaching must help train one for it.

• Believes in transmigration of soul , hence education may partly be the preparation for the next world.
Methods of Teaching

• Knowledge is through senses and meditation. Teaching must develop these faculties.

• Teaching should be social and tolerant, and should bring happiness to all.

• Jiva is essentially karmic, therefore education must be action based and ideally oriented.

Customs and practices
The Jains are a comparatively small community. However, they are a powerful community not by its numbers, but by its purity of life and also by the wealth of its members — who are mostly merchants and traders. Though the four varnas of the Brahmanas are recognized by the Jains, the vast mass of them are the Vaishyas — the traders, merchants and the manufactuirs. 

They strictly follow monogamons form of marriage. However, they have a well defined code of conduct that makes them distinctive.

Jains are self conscious and they should never lose control over their mind and body. From childhood, a child is taught to check thoughtlessness, continual carelessness and excitement which are the great banes of human life. The children are thus educated and socialized to be thoughtful, caring, considerate and submissive. Thus Jain laymen/lay women are by nature quite, self-controlled, dignified and reserved.

Followers of Jain dharma eat before the night falls. They filter water regularly so as to remove any small insects that may be present and boil (and may cool) the water prior to consumption, as heated water will not be the suitable base for micro organisms to develop immediately.
Even though all life is considered sacred by the Jains, human life is deemed the highest form of life. For this reason, it is considered vital never to harm or upset any person. Hence, Jain monks and nuns walk barefoot and sweep the ground in front of them to avoid killing insects or other tiny beings. 
Major Contributions: 

Jainism has made important contribution to art, architecture and literature. Jain philosophy and culture have been a major cultural and philosophical, social and political force since dawn of civilization in Asia.

• They strongly emphasis on Non-Violence: The distinguishing feature of Jain philosophy is its strong emphasis on non-violence, accent on multiple facets of truth, morality and ethics.

Jainism as influencing force behind the Indian culture and said:

"What could have saved Indian society from the ponderous burden of omnifarious ritualistic ceremonialism, with its animal and other sacrifices, which all but crushed the very life of it, except the Jain revolution which took its strong stand exclusively on chaste morals and philosophical truths? Jains were the first great ascetics and they did some great work. "Don't injure any and do good to all that you can, and that is all the morality and ethics, and that is all the work there is, and the rest is all nonsense." And then they went to work and elaborated this one principle all through, and it is a most wonderful ideal: how all that we call ethics they simply bring out from that one great principle of non-injury and doing good."

• Integrated: the contribution of Jain philosophy in the development of Indian philosophy has been significant. Jain philosophy concepts like Ahimsa, Karma, Moksha, Samsara and like has been to separate Indian religion, philosophy and education.

• Concept of Compassion: Sense of sympathy extends to all living beings even to animals as stated in both Jainism & Buddhism.

• Contribution to a strain of Pacifism: Absolute respect for living beings is stressed, best way to resist evil is through non-violence, it had successfully used in Jainism & Buddhism.

• Law of Karma (cause and effect): universe is ruled by moral law which punishes all sins and rewards good deeds, belief that our character creates its own heaven and hell is significant in nearly all schools of philosophy.

• Aims of education: It is clear that the main objectives of education in India since earliest days of civilization had been Man making who is capable of self-realization.

• Highest state of knowledge: The highest state of knowledge is intuition through which man achieves a realization of oneness of the universe. Most of the Indian philosophies essence lies in this aspect.

Conclusion

Jainism had a major influence in developing a system of philosophy and ethics that had a great impact on all aspects of Indian culture. Scholarly research and evidences have shown that philosophical concepts considered typically Indian – Karma, Ahimsa, Moksa, reincarnation and like – either originate in the sramana school of thought or were propagated and developed by Jaina and Buddhist teachers.

Jainism is a living religious faith in India. Though the followers of this religion are found all over the country, they are concentrated mainly in the Western India, Karnataka, Maharashtra, Gujarat, Uttar Pradesh and Madhya Pradesh. Historians have noted the fact that both Jainism and Buddhism originated with Kshatriya belonging to the gana-sanghas, both were associated with non orthodox thinking which rejected Vedic authority, Brahmanic and the caste orders, and founded orders comprising bhikkhus who renounced the world.
Jainism had successfully sustained this longstanding religion to the present day and had significantly influenced and contributed to ethical, political and economic spheres in India. Jains have an ancient tradition of scholarship and have the highest degree of literacy for a religious community in India.

As important as the concept of jiva is that of "non-violence" — ahimsa. According to Mahavira's "pure unchanging eternal law all things breathing, all things living, all things existing, all beings whatever, should not be slain, or treated with violence, or insulted, or tortured, or driven away". But self mortification and rigorous ascetism were recommended as a means of achieving liberation surmounting all passions and earthly ties where being dissolves into the impersonal universal whole. When this state is achieved the cycle of rebirth ends. Only the soul of the ascetic could actually achieve liberation. This is evident from the title of Mahavira —jina — one who conquers. It was associated with victory over earthly feelings and possessed ascetic implications.
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